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PREFACE. 


THE  following  Addresses  were  delivered  to  a 
parochial  congregation  with  the  single  object  of 
calling  attention  to  some  facts  in  connexion  with 
the  history  and  use  of  the  Creeds  which  expe 
rience  had  shown  to  be  often  unrecognized  and 
more  often  forgotten. 

They  disclaim  anything  like  originality  or 
completeness,  but  the  points  touched  upon  are 
not  elsewhere,  to  my  knowledge,  treated  of 
together  or  in  quite  the  same  w7ay. 

T.  H.  B. 
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ADDRESSES   ON    THE   CREEDS. 


I. 

There  was  given  to  ME  all  authority  in  heaven  and  upon 
earth.  Go  ye  therefore,  and  make  disciples  of  all  the  nations, 
baptizing  them  into  the  NAME  of  the  FATHER  and  of  the  SON 
and  of  the  HOLY  SPIRIT,  teaching  them  to  observe  all  things 
whatsoever  I  commanded  you  :  and  lo,  I  am  with  you  all 
the  days,  until  the  consummation  of  the  age. — ST.  MATTHEW 
xxviii.  18-20. 

Go  ye  into  all  the  world,  and  preach  the  Gospel  to  the 
whole  creation. — ST.  MARK  xvi.  15. 

IT  is  my  hope  during  the  course  of  these  four 
Addresses  to  gather  together  some  facts  and 
thoughts  in  connexion  with  the  Three  Creeds 
or  Formularies  of  our  Faith — the  Apostles'  Creed, 
the  Nicene  Creed,  and  the  Creed  of  Saint 
Athanasius — symbols,  watchwords,  or  exposi 
tions  of  our  belief,  which  the  Eighth  Article  of 
the  Church  of  England  declares  "ought  thoroughly 
to  be  received  and  believed,  for  they  may  be 
proved  by  most  certain  warrants  of  Holy  Scrip 
ture." 

We   may,   in  treating   of  the   Creeds,   either 
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discuss  the  subject-matter  of  each  formulary, 
justify  its  expressions,  explain  its  statements, 
prove  its  assertions,  urging  both  the  intellectual 
necessity  for  a  Creed  of  some  kind  and  the  moral 
value  and  supremacy  of  the  Christian  Creed 
above  all  others  ;  or,  on  the  other  hand,  we  may 
accept  the  Creeds  as  they  stand,  regarding  them 
as  symbols  which  for  centuries  have  embodied 
the  true  belief  of  countless  thousands  of  Chris 
tians,  and  we  may  devote  our  inquiry  to  an 
investigation  of  the  causes  which  led  to  their 
existence,  which  developed  their  contents,  and 
fixed  their  exact  form.  We  may  let  our  eyes 
linger  on  phases  of  the  Church's  life  in  the 
earlier  centuries  of  our  era,  and  fasten  our  gaze 
upon  a  few  conspicuous  figures,  the  impress  of 
whose  personality  is  especially  traceable  in  those 
clearly  defined  barriers  which  the  attacks  of 
heresy  rendered  necessary  for  the  defence  of  the 
"  faith  once  for  all  delivered  to  the  saints." 

Now  for  the  purpose  of  these  Addresses  this 
latter  method — the  historical  method  —  seems 
likely  to  be  more  interesting  and  more  useful,  as 
it  will  also  allow  us  to  dwell  a  little  on  the 
practical  value  of  the  use  made  of  the  Creeds  in 
our  Prayer-book. 

So  I  hope  to  carry  you  with  me,  while  we  first 
of  all  call  to  our  aid  the  historical  imagination 
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and  try  to  place  ourselves  in  the  position  of  the 
disciples  of  our  Lord  who  had  listened  to  that 
last  command  of  their  Master,  given  just  before 
His  ascension,  in  which  He  instituted  the  great 
sacrament  of  Christian  baptism,  and  laid  the 
obligation  of  Christian  missionary  work  on  His 
followers.  What,  we  may  ask,  was  the  "  Gospel " 
which  they  were  commanded  to  preach  to  the 
nations  ?  For  the  answer  to  this  question  will 
undoubtedly  tell  us  also  what  was  the  Creed 
of  the  first  disciples  who,  after  the  outpouring  of 
the  Holy  Spirit  on  the  infant  Society  on  the 
Day  of  Pentecost,  "  went  everywhere  preaching 
the  word/'  while  the  Apostles  remained  in  Jeru 
salem  l.  Obviously  the  "Gospel"  or  "Creed" 
which  they  preached  consisted  in  the  narrative 
of  Christ's  life,  culminating  in  the  central  fact  of 
the  Resurrection.  Such  we  find  to  be  the  sum 
mary  of  St.  Peter's  first  sermon  in  Jerusalem 2, 
and  of  his  address  after  the  healing  of  the 
impotent  man3,  and  of  his  defence  before  the 
Sanhedrin4.  Such  too  was  the  summary  of 
St.  Paul's  teaching  to  the  Corinthians  on  his 
first  visit5,  as  we  learn  incidentally,  and  we  may 
thence  gather  that  it  formed  the  normal  type  of 
his  message  to  heathen  hearers. 

1  Acts  viii.  i,  4.  2  Ib.  ii.  22  foil.         3  Ib.  iii.  12  foil. 

4  Ib.  iv.  8  foil.  s  !  Cor  xv  z  foll 
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Now  if  we  glance  at  that  Confession  of  Faith 
which  we  call  the  Apostles'  Creed,  we  see  at 
once  that  it  consists  almost  entirely  of  clauses 
which  either  relate  historic  facts  in  the  Saviour's 
life  of  which  the  Apostles  had  been  actual  eye 
witnesses — such  as  the  crucifixion,  death,  burial, 
resurrection,  and  ascension — or  enunciate  truths 
revealed  and  taught  by  Christ  Himself  to  His 
Apostles— such  as  the  Fatherhood  of  God,  the 
existence  of  the  Holy  Spirit,  Christ's  Session  at 
the  right  hand  of  God,  His  second  Coming,  the 
Judgement,  the  building  of  the  Catholic  Church, 
the  remission  of  sins,  the  resurrection  of  the 
body,  and  life  eternal. 

Already,  then,  the  Creed  of  the  first  disciples 
was  identical  in  substance  with  what  is  known 
to  us  as  the  Apostles'  Creed,  and  which  we, 
eighteen  centuries  later,  are  daily  repeating  at 
Matins  and  Evensong. 

Let  us  pause  here  for  a  moment  to  notice  two 
points  which  are  very  often  ignored  and  scarcely 
ever  appreciated  in  their  proper  bearing. 

The  first  is  that  Christianity  as  a  religion  is 
not  a  system  of  morals  or  ethical  principles  or 
outward  ceremonies :  its  chief  doctrines  are 
definite  facts  of  history  which  occurred  at  a 
definite  known  time  in  the  world's  age. 

And  the  second   follows  from  the  first :  the 
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essence  of  our  creed  is  not  a  theory,  nor  a  belief, 
but  the  life  of  a  PERSON. 

Now  no  other  religion  in  the  world  can  claim 
in  this  sense  to  be  both  historical  and  personal. 
We  do  not  profess  our  belief  in  Christianity,  but 
in  CHRIST  :  we  are  not  baptized  into  Christianity, 
but  into  CHRIST.  And  so  we  find  the  first 
preachers  of  the  "  Gospel "  dealing  with  doc 
trines  as  facts.  "  Jesus  Christ,  a  definite  Person, 
who  lived  on  this  earth  at  a  definite  time,  and 
was  said  to  do  such  and  such  things,  did  in 
fact  do  them.  He  was  crucified,  was  buried, 
rose  again  the  third  day.  We  are  witnesses  of 
it ;  we  saw  Him  after  His  resurrection  ;  we  saw 
Him  ascend ;  and  by  His  power  over  death  He 
is  declared  to  be  the  Son  of  God." 

That  was  the  apostolic  witness,  that  was  the 
Apostles'  Creed.  It  was  all  matter  of  history. 
And  so  they,  the  twelve,  stayed  on  year  after 
year,  till  twenty-five  years  rolled  by,  in  Jerusalem, 
the  very  spot  where  all  that  they  bore  witness  to 
had  been  enacted ;  and  they  testified  by  a  con 
tinuous  living  voice  of  personal  autoptic  testi 
mony  to  the  truth  of  the  facts  they  asserted l. 

Men  talk  lightly  of  eliminating  the  miraculous 
element  from  Christianity,  and  of  the  possibility 
of  their  professing  the  Christian  religion  when 

1  Comp.  Holland,  On  Behalf  of  Belief ,  pp.  59  foil. 
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shorn  of  its  supernatural  accretions.  Why,  if 
you  cut  out  the  miraculous,  there  is  no  Chris 
tianity  left.  Christianity  is  miracle.  It  is  a 
long  series  of  miracles.  Its  basis  is  the  Incarna 
tion  —  a  supernatural  Birth  —  God  made  Flesh, 
The  miracles  of  healing  and  mercy  that  studded 
the  life  of  Jesus  of  Nazareth  cannot  be  viewed 
by  themselves  apart  and  severed  from  the  unique 
initial  miracle  of  the  Incarnation.  They  are 
simply  the  natural  signs  (cr^eta)  of  His  Divinity. 
But  if  the  Incarnation  be  denied,  if  it  is  not 
allowed  that  the  Son  of  God  became  Man,  there 
is  an  end  of  Christianity  at  once. 

Similarly,  too,  men  lightly  talk  of  the  intense 
admiration  they  feel  for  the  Sermon  on  the 
Mount  and  the  wondrous  principles  of  humanity 
found  in  the  Gospel  discourses.  <:  There,"  they 
say,  "  is  true  religion.  Why  introduce  so  many 
difficulties  with  miracles,  and  confuse  a  tran- 
scendently  beautiful  storehouse  of  ethics?"  Now 
there  is  one  point  in  connexion  with  the  sublime 
teaching  of  our  Lord  which  these  questioners 
wholly  ignore.  We  may  put  it  in  this  way : 
"  Whose  discourses  are  they  ?  Are  th.ey  the 
words  of  a  mere  man  or  of  One  who  claimed  to 
be,  and  was,  God  ?  If  of  a  man,  how  is  it  that, 
011  your  own  confession,  they  transcend  all  other 
precepts  so  as  to  evoke  the  awestruck  admiration 


ADDRESSES  ON  THE  CREEDS.       13 

of  all  ages  and  elude  the  attainment  by  man  of 
the  ideal  they  present?  If,  on  the  other  hand, 
they  are  the  words  of  the  Son  of  God  living  as 
Man  upon  this  earth,  then  a  miracle  has  already 
taken  place — the  Incarnation,  and  the  abhorred 
supernatural  has  invaded  the  domain  of  Christian 
ethics." 

Believe  me,  there  is  no  criticism  so  shallow  as 
that  which  attempts  to  sever  the  miraculous 
from  Christianity,  while  yet  hoping  to  preserve 
as  a  motive  moral  power  a  residuum  of  Christ's 
teaching.  It  cannot  be  done.  It  is  far  more 
logical  to  give  up  the  whole  of  Christianity 
because  of  its  inherent  supernatural  elements, 
than  to  try  to  extract  its  principles  of  ethics 
after  subtracting  the  only  basis  on  which  those 
ethical  principles  can  possess  incentive  force. 
When  the  true  incentive  to  morality  is  with 
drawn  it  is  worse  than  lost  labour  to  attempt  to 
galvanize  into  life  a  barren  code  for  regulating 
conduct. 

I  have  said  these  few  words  because  in  these 
days  we  cannot  be  too  ready  to  give  our  reasons 
for  the  hope  that  is  in  us.  When  there  is 
questioning  and  doubt  on  all  sides,  at  least  let 
us  Church-people  know  on  what  ground  we  are 
standing,  and  what  we  mean  by  the  faith  that 
we  hold. 
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The  Christian  "  Gospel,"  then,  or  Creed  is  a 
record  of  facts :  it  is  the  belief  in  a  Person. 
So  truly  is  this  the  case  that  St.  Paul  can  assure 
the  Roman  Christians  that  the  simple  declara 
tion  JESUS  is  LOUD  is  an  implicit  Creed,  and 
contains  in  a  condensed  form  the  whole  Gospel. 
c:  If  thou  shalt  confess  with  thy  mouth  JESUS  is 
LORD,  and  shalt  believe  in  thine  heart  that  God 
hath  raised  Him  from  the  dead,  thou  shalt  be 
saved 1."  And  the  Apostle  John  has  similar 
words — "  Hereby  know  ye  the  Spirit  of  God : 
every  spirit  that  confesseth  JESUS  CHRIST  COME 
IN  FLESH  is  of  God  2 ; "  the  test  of  true  faith 
being  the  acknowledgement  of  the  historic  truth 
of  the  manhood  assumed  by  the  Son  of  God. 
These  brief  concentrated  confessions  of  faith 
deal  with  the  Person  of  the  Saviour — the  truth 
of  His  Godhead,  JESUS  is  LORD,  and  the  reality 
of  His  Manhood— JESUS  CHRIST  COME  IN  FLESH. 

It  is  not  difficult  to  see  a  similar  brief  Creed 
put  into  the  mouth  of  the  Philippine  jailer  by 
the  response  of  the  Apostles  Paul  and  Silas  to 
his  eager  question,  "  What  must  I  do  to  be 
saved?"  "Believe  on  the  Lord  Jesus  Christ, 
and  thou  shalt  be  saved  and  thy  house."  We 
can  easily  imagine  the  man  making  profession 

1  Rom.  x.  9  ;  comp.  i  Cor.  xii.  3.  2  i  John  iv.  2. 
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when  he  was  baptized,  "  I  believe  on  the  Lord 
Jesus  Christ 1." 

Or  again,  in  the  story  of  Philip  and  the 
Eunuch,  the  general  practice  of  the  early  Church 
is  assuredly  reflected  in  the  ancient  gloss  known 
to  Irenaeus 2  and  Cyprian 3,  though  not  an 
authentic  portion  of  the  sacred  text :  "  If  thou 
believest  with  all  thy  heart  thou  rnayest  [be 
baptized].  And  he  answered  and  said,  I  believe 
that  Jesus  Christ  is  the  Son  of  God  4." 

Indeed  so  far  as  our  evidence  goes,  in  the 
earliest  age  of  the  Church,  the  use  of  the  Creed 
proper  as  a  personal  profession  of  faith  was 
restricted  to  the  occasion  of  baptism,  though 
there  are  not  wanting  indications  of  the  exist 
ence  of  declaratory  creeds,  embodying  clear-cut 
statements  of  the  Christian  belief,  even  within 
the  writings  of  the  New  Testament  itself.  We 
may  take  for  example  three  passages  in  St.  Paul's 
letters,  which  have  every  appearance  of  being 
quotations  from  such  formularies. 

"  To  us 
There  is  ONE  GOD,  the  FATHER, 

from  whom  are  all  things,  and  we  unto  Him  : 
And  ONE  LORD,  JESUS  CHRIST, 

through  whom  are  all  things,  and  we  through  Him5." 

1  Acts  xvi.  31.  2  iii.  12.  3  Test.  adv.  lud.  iii.  43. 

*  Acts  viii.  37.  5  i  Cor.  viii.  6. 
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"  I  delivered  unto  you  amongst  first  principles  .  .  .  how 
that 

Christ  died  for  our  sins  according  to  the  Scriptures, 
And  that  He  was  buried, 
And   that   He  is  risen  the  third  day  according  to  the 

Scriptures, 
And  that  He  appeared  to  Kephas,  then  to  the  twelve  .  . ."' 

"HE  WHO 

was  manifested  in  Flesh, 

justified  in  Spirit, 

seen  of  angels, 

preached  amongst  the  nations, 

believed  on  in  the  world, 

received  up  in  glory  V 

We  may  gather,  then,  from  this  brief  review 
of  the  evidence  that  the  "Gospel"  or  Creed  of 
the  first  disciples  consisted  in  a  simple  con 
fession  of  faith  in  the  Three  Persons  of  the 
Holy  Trinity,  and  in  the  facts  of  Christ's  life 
and  work.  And  the  outline  and  basis  of  this 
Creed  is  to  be  found  in  the  words  of  our 
Lord  when  He  instituted  the  Sacrament  of 
Regeneration  and  provided  the  baptismal  for 
mula  3.  The  belief  in  the  Three  Persons  of  the 
Holy  Trinity,  together  with  the  special  work 
of  each,  formed  the  framework  on  which  the 
Apostles'  Creed  was  developed. 

Accordingly  we  find  that  the  first  brief  pro- 


1  i  Cor.  xv.  3  foil.  2  i  Tim   iii.  16. 

3  Matt,  xxviii.  19  foil. 
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fession  of  faith  which  St.  Cyril  of  Jerusalem 
reminds  his  hearers  was  taught  to  them  after 
the  "  Vow  of  Renunciation 1 "  had  been  made, 
takes  the  form — 

"  I  believe  in  the  Father, 
and  in  the  Son, 
and  in  the  Holy  Spirit, 
and  in  one  baptism  of  repentance  V 

Two  points  call  for  special  notice  here. 

For  some  centuries  the  only  occasion  on  which 
the  Creed  was  openly  and  publicly  recited  was  at 
the  Christian  catechumen's  baptism.  Secondly, 
at  this  period  the  Creed  was  never  written  down, 
but  always  taught  orally ;  it  formed  the  climax 
of  all  the  preparatory  teaching  which  preceded 

1  Cyr.  Hier.  Catech.  xix.  9  "I  renounce  thee,  Satan,  and 
all  thy  works,  and  all  thy  pomp,  and  all  thy  service."   Comp. 
the  form  given  Apost.  Const,  vii.  41  ;   Tertull.  De  Sped.  4. 

2  The  interrogatory  Creed  gathered  from  Cyprian,  Epist.  Ixx, 
Ixxvi,  can  hardly  have  been  as  brief  as  is  generally  sup 
posed.     It  is  true  that  the  only  clauses  cited  are — 

"Dost  thou  believe  in  God  the  Father, 
in  His  Son  Christ, 
and  in  the  Holy  Spirit  ? 
Dost  thou  believe  in  the  remission  of  sins 
and  life  eternal 
through  the  Holy  Church  ?  " 

But  Cyprian  was  only  concerned  to  quote  such  clauses  as 
made  for  his  point  in  arguing  against  the  position  taken  up 
by  some,  that  the  Novatian  schismatics  did  not  need  "re- 
baptism,"  because  their  Creed  was  identical  with  that  of  the 
Church. 
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the  baptism  of  a  catechumen,  and  then  was 
recited  openly  and  solemnly  once  and  once  only 
on  the  administration  of  that  Sacrament,  which 
admitted  the  new  member  into  the  One  Body 
of  Christ  *. 

And  in  this  connexion  we  must  remember 
another  important  fact  which  is  often  over 
looked.  The  Church  and  the  Church's  Creed 
existed  for  at  least  twenty  years  before  a  line 
of  the  New  Testament  was  written.  The  Creed 
did  not  create  the  faith:  it  only  expressed  it. 
The  Creed  of  the  earliest  believers,  embodying 
the  narrative  of  the  Lord's  life,  formed  the 
subject-matter  of  oral  catechetical  instruction, 
and  was  handed  on  solely  by  teaching  and 
preaching.  There  was  no  appeal  in  those  earliest 
days  to  the  Bible ;  the  appeal  lay  to  the  oral 

1  The  solemn  delivery  of  the  Creed  to  the  catechumens 
during  the  last  stage  of  their  instruction  was  termed  il  Tra- 
ditio  Symboli,"  and  its  public  recitation  by  the  candidates 
for  baptism  "Redditio  Symboli."  The  committal  of  the 
Rule  of  Faith  to  writing  was  contrary  to  the  mind  of  the 
early  Church;  comp.  Cyr.  Hier.  Catech.  v.  12  "This  summary 
I  wish  you  both  to  commit  to  memory  when  I  recite  it,  and 
to  rehearse  it  with  all  diligence  amongst  yourselves,  not 
writing  it  out  on  paper,  but  engraving  it  in  the  memory 
upon  your  heart,  taking  care  while  you  rehearse  it  that  no 
catechumen  chance  to  overhear  the  things  which  have  been 
delivered  to  you."  Ruffinus,  Comm.  in  Symb.  Ap,  2  has  similar 
words. 
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witness  of  living  persons  by  the  standard  of 
whose  teaching  all  were  judged.  St.  Paul's 
letters  teem  with  references  to  the  oral  instruc 
tion  his  readers  had  received,  and  which  con 
stituted  for  them  the  criterion  of  true  or  false 
doctrine. 

"Hold  fast  the  traditions  which  ye  have  been  taught1." 
"  If  any  man  preach  any  other  '  gospel '  unto  you  than 
that  ye  have  received,  let  him  be  accursed  V 
"  Keep  the  deposit  V 
"  Hold  fast  the  form  of  sound  words  *." 

The  preface  to  St.  Luke's  narrative  of  Christ's 
life  also  refers  to  the  catechetical  instruction 
which  Theophilus  had  received,  and  which  would 
make  him  value  all  the  more  the  painstaking 
written  account  which  the  Evangelist  sent 
him5. 

This  oral  instruction,  then,  was  both  a  Creed 
and  a  Gospel:  it  was  regarded  as  a  "deposit"; 
and  it  was  a  statement  of  belief  in  the  Three 
Persons  of  the  Godhead,  together  with  a  fixed 
and  definite  account  of  certain  plain  historic 
facts  connected  with  the  Person  of  the  Incarnate 
Son  of  God,  and  corollary  beliefs  connected  with 
the  Dispensation  of  the  Third  Person  of  the 
Blessed  Trinity. 

1  a  Thess.  ii.  15.  2  Gal.  i.  19.  3   i  Tim.  vi.  20. 

4  a  Tim.  i.  13.  »  gfc>  Luke  j   x_4 


II. 


Witli  the  heart  man  believeth  unto  righteousness,  and  with 
the  mouth  confession  is  made  unto  salvation. — KOM.  x.  10. 

THE  form,  the  normal  type  of  the  earliest 
Creeds,  was  based  upon  the  baptismal  formula 
enjoined  by  our  Lord  upon  His  Apostles  just 
before  His  ascension ;  but  the  subject-matter  of 
the  apostolic  "  Gospel "  embraced  not  only  the 
doctrine  of  the  Holy  Trinity  which  was  implicitly 
rather  than  explicitly  taught,  but  also  and  chiefly 
the  main  facts  and  events  of  our  Lord's  life— 
His  virgin-birth.  His  crucifixion,  His  resurrection, 
and  His  ascension — together  with  the  doctrines 
of  the  atonement,  the  future  judgement,  the 
Church,  and  their  dependent  truths. 

Or  we  may  put  it  in  another  way :  The 
Apostles'  Creed  was  chiefly  a  summary  of  facts 
of  which  the  Apostles  were  eye-witnesses :  it 
was  also  a  summary  of  belief  in  truths  revealed 
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by  Christ;   but  its  basis  was  a  belief  in   the 
Personal  Triune  God. 

Thus  our  Church  Catechism  teaches  us  to  say 
that  we  "  chiefly  learn  "  from  this  Creed,  first,  to 
believe  in  God  the  Father,  who  hath  made  us 
and  all  the  world ;  secondly,  in  God  the  Son, 
who  hath  redeemed  us  and  all  mankind ;  thirdly, 
in  God  the  Holy  Ghost,  who  sanctifieth  us  and 
all  the  elect  people  of  God. 

Now  in  many  respects  the  Apostles'  Creed  is 
the  most  difficult  of  the  three  Creeds  in  our 
Church  Prayer-book.  It  consists  of  short  simple 
statements,  left  unexplained  and  unguarded.  It 
reflects  the  simple  childlike  faith  of  the  first 
Christians,  who  were  content  to  simply  record 
their  belief  without  reasoning  upon  it.  It  was 
not  until  the  human  intellect  began  to  co 
ordinate  Christian  truth  with  other  truths  that 
additions  were  found  to  be  necessary  to  the 
ivording  of  the  Creed  in  the  way  of  explanation, 
elucidation,  or  defence.  And  yet  the  substance 
of  the  Creed  has  never  altered  :  it  represents  the 
"  faith  once  for  all  delivered  unto  the  saints  V 

The  earliest  occurrence  of  the  Apostles'  Creed, 
in  precisely  and  verbally  the  form  in  which  we 
use  it,  is  in  the  writings  of  Pirminius,  A.  D.  75°? 
who  cites  it  from  a  contemporary  baptismal 

1  Jude  3. 
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service.  It  is  pre-eminently  the  Creed  of  the 
Western  Church,  for  neither  it  nor  the  "Qui- 
cumque  Vult"  are  formally  recognized  in  the 
Eastern  Church.  Strictly  the  Nicene  Creed,  in 
either  its  original  or  expanded  recension,  is  the 
Creed  of  Christendom,  since  it  is  the  only  one 
possessed  of  oecumenical  conciliar  authority  and 
sanction  1.  The  earliest  Creeds  were  composed 
in  the  Greek  language,  which  was  generally 
spoken  throughout  the  civilized  world  ;  and  all 
these  Greek  Creeds  were  couched  in  the  first 
person  plural,  commencing  "  WE  believe."  The 
greater  stress  laid  upon  individuality,  which  is 
characteristic  of  the  Latin  race,  led  to  the  adop 
tion  in  Western  Creeds  of  the  singular  number, 
«  Credo,"  «  I  believe." 

For  the  first  Latin  Creed  we  must  go  to  the 
Church  of  North  Africa  and  the  writings  of  the 
first  Latin  Father,  Tertullian,  A.  D.  200.  Later, 
we  find  also  Latin  Creeds  of  the  Churches  of 
Eome  and  Aquileia ;  while  in  Greek  we  can 
collect  the  Creeds  of  Gaul,  and  Asia  Minor,  and 
Jerusalem,  from  the  works  of  Irenaeus  (A.  D. 
177)  and  of  Cyril  (A.  D.  350).  All  these  Creeds, 
although  differing  slightly  in  the  words  employed 
and  in  the  actual  number  of  clauses  (just  as  our 

1  This  formulary  has,  however,  been  altered  in  the  West 
by  the  addition  of  the  "  Filioque  "  clause.  See  p.  44. 
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Nicene  Creed  differs  in  this  respect  from  the 
Apostles'),  agree  absolutely  in  the  substance  of 
their  confession.  And  even  in  those  cases  where 
the  early  Creeds  differ  verbally  from  the  form 
we  now  use  by  the  omission  of  a  phrase,  there 
is  generally  evidence  that  the  belief  was  held, 
although  the  expression  of  it  may  not  be  trace 
able  in  the  formularies  themselves. 

Thus,  the  words  "  Maker  of  heaven  and 
earth  "  in  the  first  article  of  the  Creed  occur  in 
the  confessions  both  of  Irenaeus  and  of  Tertullian 
at  the  latter  end  of  the  second  century,  and  are 
always  inserted  in  Eastern  Creeds  in  order  to 
identify  the  Creator  with  the  One  Supreme  God, 
in  opposition  to  the  dualistic  theories  of  the 
Gnostic  heretics :  yet  the  phrase  is  not  of  uniform 
recurrence  in  Western  formularies  until  the  end 
of  the  seventh  century. 

So  again,  the  words  "  He  descended  into  hell," 
or  Hades,  first  occur  in  the  West  in  the  Creed 
of  Aquileia,  about  A.D.  400,  although  absent  from 
the  contemporary  Creed  of  the  Roman  Church  \ 

Yet  the  belief  in  Christ's  descent  is  referred  to 
in  St.  Cyril's  lectures 2  upon  the  Creed  of  Jeru 
salem,  delivered  in  A.D.  348  ;  and  the  very  words 
appear  in  some  unorthodox  formularies  of  the 

1  Kuffinus,  Comm.  in  Symb.  Ap.  18. 
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Arians  in  A.D.  359 1.  This  clause  properly  belongs 
to  the  article  dealing  with  Christ's  death  and 
burial,  and  not  to  that  relating  to  His  resurrec 
tion.  Its  purport  is  to  emphasize  the  reality  of 
our  Lord's  death  against  Docetic  teaching,  by 
affirming  that  His  death  was  attended  by  the 
same  consequences  as  attend  the  death  of  every 
human  being.  There  was  in  His  case,  as  in  that 
of  others,  a  real  severance  of  the  vital  union 
between  body  and  soul ;  the  one  was  laid  in  the 
tomb,  the  other  went  to  the  place  of  departed 
spirits,  the  unseen  "  covered  "  world.  The  clause 
is  also  important  because  certain  heretics,  the 
Apollinarians,  denied  that  Christ  possessed  a 
human  soul. 

So  again,  the  epithet "  Catholic,"  applied  to  the 
Church,  is  scarcely  ever  omitted  from  Eastern 
Creeds,  but  did  not  find  entrance  into  the 
Western  confessions  until  the  fifth  century2, 
although  its  constant  use  in  Tertullian  and 
Irenaeus  shows  that  the  idea  was  familiar  and 
fully  comprehended. 

And  once  more.  That  noble  clause  which 
expands  our  conception  of  the  Holy  Catholic 
Church  by  the  further  definition  of  the  Christian 

1  Socrates,  Hist.  Eccl.  ii.  37. 

2  Nicetas  of  Aquileia,  A.D.  458.     See  the  Creed  printed  in 
Lumby,  Hist,  of  Creeds,  p.  133. 
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society  as  a  "  Communion  of  Saints,"  is  found 
indeed  in  a  Creed  of  the  sixth  century,  that  of 
Eusebius  Gallus,  A.D.  550,  but  it  was  not  uni 
formly  adopted  till  nigh  upon  the  eighth  century. 
It  is  a  characteristically  Western  idea,  and 
denotes  that  the  whole  body  of  the  Church  on 
both  sides  the  veil — the  Church  militant  and 
the  Church  expectant — forms  one  vast  commu 
nion,  and,  in  virtue  of  their  incorporation  therein, 
its  members  are  termed  "  saints." 

These  points  are  deduced  from  the  documen 
tary  evidence  we  possess ;  but  for  the  earliest 
ages  this  evidence  is  scanty,  and  the  argument 
from  silence  is  nowhere  more  precarious.  Yet 
from  what  we  can  with  all  impartiality  affirm, 
how  noble  and  inspiriting  is  the  result  arrived 
at.  Is  it  nothing  to  know  that  our  daily  Creed 
called  the  Apostles'  is  the  Apostles'  Creed,  not 
indeed  written,  but  in  its  essence  taught  by 
them ;  and  that  thereafter  down  the  centuries, 
with  here  an  explanation  and  there  a  greater 
fullness  of  statement,  this  same  Creed  has  been 
the  declarative  form  in  which  the  voice  of 
Western  Christendom  has  expressed  its  undying 
faith  in  the  Three  Persons  of  the  ever  blessed 
and  undivided  Trinity,  and  in  the  work  accom 
plished  by  each  in  Creation,  in  Redemption,  and 
in  Sanctification ;  while  in  its  interrogatory 
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form  the  Church  has  elicited  and  still  elicits, 
alike  from  infants  at  the  font  through  their 
sponsors,  and  from  the  dying  lips  of  aged  saints, 
a  profession  of  the  same  belief  in  the  same 
words'?  Surely  here,  in  this  thought,  is  some 
thing  to  arouse  us  to  enthusiasm  in  our  faith ; 
surely  here  is  something  to  impart  strength  and 
vigour  to  our  too  feeble  and  slack-sinewed  belief? 
And  if  so,  our  faith  will  issue  in  practice,  our 
belief  will  influence  our  life.  A  Creed  that  has 
no  moral  effect  on  a  man's  life  is  a  dead  letter 
to  that  man ;  yet  we  know  that  no  Creed  is  to 
be  found  which  has  revolutionized  and  re^ene- 

o 

rated  the  world  as  the  Christian  Creed  has.  Its 
effects  are  writ  plain  and  large  on  the  face  of 
history.  And  why  is  it  so  ?  It  is  because  men 
have  yielded  themselves  to  its  teaching,  they 
have  surrendered  their  lives  to  be  moulded  and 
fashioned  by  the  doctrines  it  proclaims l.  That 
conduct  will  spring  out  of  belief  is  at  least  as 
true  as  the  converse  saying.  And  therefore  it 
is  that  in  the  Creed  itself  there  is  not  one  single 
command  or  precept.  The  use  of  the  Sacraments 
and  other  means  of  grace  is  not  referred  to ;  it 
is  implied  as  a  matter  of  common  custom  in  the 
society  to  whom  the  Creed  belongs,  as  a  habit 

1  For  a  powerful  demonstration  of  this  truth  see  Mozley's 
seventh  Bampton  Lecture. 
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naturally  arising  out  of  the  possession  of  such 
a  Creed.  For  no  man  can  sincerely  repeat, 

"I  believe  in  God  the  Father  Almighty  .  .  . 
And  in  Jesus  Christ  His  only  Son  our  Lord  .  .  . 
And  in  the  Holy  Ghost  ..." 

meaning  what  he  says,  without  being  thereby 
committed  "  to  observe  and  do  all  the  things  " 
that  Christ  commanded.  If  we  believe  that  God 
the  Father  is  Almighty,  we  must  revere  and 
worship  Him :  if  we  believe  that  He  is  our 
Maker,  we  must  obey  Him.  If  we  believe  that 
Jesus  Christ  His  only  Son  really  became  Incar 
nate  for  us,  suffered,  died,  and  rose  again,  and 
will  hereafter  come  to  judge  us,  we  must  try  to 
be  His  true  disciples  and  followers,  we  must 
keep  His  words  written  in  our  hearts,  and  en 
deavour  to  fulfil  His  wishes,  imitate  His  life, 
and  in  His  footprints  plant  our  own.  If  we 
believe  that  the  Holy  Spirit  is  our  Sanctifier, 
working  through  the  divinely  appointed  chan 
nels  and,  so  far  as  we  know,  through  them  only, 
we  must  use  the  means  of  grace  and  cultivate 
His  gracious  influence. 

You  see  what  our  belief  commits  us  to.  And 
as  we  realize  this  we  cannot  but  deplore  how 
often  we  have  mechanically  pronounced  those 
words  of  personal  faith,  "  I  believe  " ;  we  cannot 
but  ponder  sadly  and  penitently  how  little  we 
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have  attempted  to  realize  that  belief  in  our  life, 
how  half-heartedly  we  have  surrendered  our 
selves  to  the  calls  which  that  belief  makes  upon 
our  conduct  and  conversation.  If  the  Creed  is 
true,  it  is  a  fearful  responsibility  as  well  as  an 
exceeding  privilege  to  repeat  it  and  profess  our 
own  individual  participation  in  it.  To  say  "  I 
believe  in  God,"  and  then  to  manifest  by  our 
actions  that  we  do  not  believe  in  Him,  is  to  do 
just  what  the  Psalmist  says  the  fool  does  1.  The 
man  who  acts  foolishly,  wickedly,  sinfully,  is 
practically  an  atheist,  and  has  already  said  in 
his  heart,  "  There  is  no  God,"  otherwise  he  could 
not  so  act,  for  he  would  have  the  fear  of  God 
before  his  eyes.  We  need  to  be  sincere  and  real, 
to  get  rid  of  all  that  tinsel  and  shoddy  in  our 
religion  which  passes  current  in  the  world  for 
churchmanship  and  Christianity.  Far  better 
never  to  come  to  church  at  all  than  to  come 
from  low  motives,  forgetful  that  God  can  see 
our  hearts  although  our  neighbours  cannot.  Far 
better  never  to  repeat  the  Creed  at  all  than  to 
take  its  solemn  responsibility  upon  our  lips  and 
make  no  attempt  to  carry  it  out  in  our  lives. 
One  ounce  of  honest  endeavour  is  worth  more 
than  tons  of  insincere  profession.  And  this  is 
true  not  only  in  God's  sight,  but  in  man's  as 

1  Ps.  xiv.  i. 
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well.  What  respect  does  the  world  feel  for  the 
hypocrite  ?  You  know  that  no  words  are  deemed 
too  severe  in  which  to  describe  his  conduct.  It 
is  the  man  who  is  consistent  who  wins  respect. 
To  have  an  elastic  creed  is  to  have  no  creed  at 
all.  A  man  must  either  believe  or  not  believe. 
If  he  believes  he  must  act  on  his  belief;  if  he 
does  not  believe,  there  is  an  end  of  the  matter. 
We  may  be  sorry  for  him  and  pray  for  him,  but 
he  need  not  forfeit  our  respect.  It  is  not  ours 
to  judge  others,  we  have  enough  to  do  to  judge 
ourselves.  Every  time  we  repeat  our  Creed  we 
renew  our  obligations  and  invoke  a  judgement 
on  our  conduct. 

And  here  we  see  the  immense  advantage  of 
the  daily  repetition  of  the  Creed  in  each  Matins 
and  Evensong.  It  acts  as  a  perpetual  reminder 
of  our  obligations.  We  may  but  imperfectly 
fulfil  our  Christian  duties,  but  there  they  lie 
enshrined  in  our  faith.  This  public  recitation 
of  our  faith,  too,  is  also  a  pledge  of  unity.  It  is 
a  witness  to  the  holy  bonds  of  a  common  faith 
which  bind  us  together  and  unite  us  with  the 
members  of  Christ's  One  Body  in  all  lands  who 
repeat  the  same  words  as  we  do,  and  profess  the 
same  unalterable  belief.  And  the  position  we 
assume  is  a  further  witness  to  this  unity.  We 
face  the  East,  the  quarter  of  light,  symbolical 
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of  Christ  the  Light  of  the  World,  the  Sun  of 
Righteousness,  who  rose  to  illuminate  the  dark 
ness  that  enshrouded  mankind.  This  identity 
of  Confession  binds  us,  too,  not  only  to  all 
Christians  in  the  present,  it  unites  us  also  with 
all  the  faithful  of  the  past.  The  words  which 
embody  our  belief  have  also  been  the  belief,  the 
stay,  the  encouragement  of  Christians  from  the 
earliest  times.  Their  faith  was  nourished,  their 
hopes  were  cherished,  their  love  was  kindled  by 
these  same  words  which  animate  and  vivify  our 
spiritual  life.  Dull  indeed  must  be  the  soul  that 
is  not  stirred  by  thoughts  like  these,  when  privi 
leged  to  join  in  the  united  volume  of  personal 
profession  which  speaks  forth  to  the  world  our 
one  unchangeable  faith  in  God,  the  Father,  Son, 
and  Holy  Spirit. 


III. 

Contend  earnestly  for  the  Faith  once  for  all  delivered  to 
the  saints. — JUDE  3. 

Guard  the  deposit. — i  TIM.  vi.  20. 

HAVING  briefly  considered  some  historical  and 
practical  aspects  of  the  Apostles'  Creed,  which 
stands  in  our  Prayer-book  as  the  confession  of 
faith  to  be  used  in  the  Baptismal  services,  the 
Catechism,  the  daily  offices  of  Matins  and  Even 
song,  and  at  the  Visitation  of  the  Sick,  we  must 
now  turn  our  attention  to  the  Nicene  Creed, 
that  grand  formulary  which  wre  rehearse  in  the 
service  which  enshrines  our  highest  act  of 
worship,  the  Holy  Eucharist.  From  the  his 
torical  point  of  sight  we  here  enter  upon  an 
entirely  different  phase  of  circumstances.  The 
Apostles'  Creed  is  simply  the  natural  and  spon 
taneous  expression  of  the  main  facts  and 
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doctrines  of  our  "most  holy  faith1"  as  formu 
lated  in  the  apostolic  age,  subjected  only  to 
slight  verbal  expansions  in  the  course  of  seven 
centuries,  as  the  development  of  Western  thought 
seized  more  determinedly  upon  certain  aspects 
of  the  truths,  and  embodied  them  in  formal 
clauses.  But  the  Nicene  Creed  throbs  with  the 
heat  of  controversy;  some  of  its  clauses  were 
forged  red-hot  in  the  fires  of  the  Church's  con 
sistent  contention  with  fearful  heresies  ;  they 
may  even  be  said  to  be  crimsoned  with  the 
blood  of  brave  confessors  whose  lives  were  spent 
in  long  martyrdom  in  defence  of  the  truths 
therein  contained. 

For  although  the  Nicene  Creed  is  in  one  sense 
nothing  more  than  an  authoritative  restatement 
under  new  conditions  and  safeguards  of  the 
earliest  faith  of  the  Church — its  only  develop 
ment  being  that  of  expression,  its  only  expan 
sion  being  in  the  direction  of  adequate  entrench 
ment  of  the  truth — yet  its  history  is  tragic  ;  for, 
as  a  prescribed  conciliar  Creed,  it  was  forced  into 
existence  by  insidious  attacks  upon  the  early 
belief  of  Christendom,  attacks  which,  if  not 
repelled,  would  have  undermined  the  whole 
basis  and  structure  of  the  Christian  religion. 
The  very  faith  itself  in  "  our  great  God  and 

1  Jude  20. 


ADDRESSES    ON    THE    CREEDS.  33 

Saviour,  Jesus  Christ l "  was  at  stake  ;  and  for 
the  Church  it  was  a  matter  of  life  or  death 
whether  she  "  kept  the  deposit 2 "  and  handed  it 
on  as  she  had  received  it,  or  betrayed  her  trust 
and  allowed  the  faith  to  be  disintegrated. 

We  cannot  of  course  within  the  limits  of  an 
Address  do  more  than  follow  a  sketch  of  the 
main  outline  of  the  eventful  struggle  ;  but  I  will 
ask  you  to  try  to  place  yourselves  in  touch  with 
the  history  of  this  great  Symbol,  to  carry  your 
imagination  back  to  the  year  A.D.  319,  and  to 
the  Church  of  Alexandria,  the  famous  metropolis 
of  the  Aegyptian  "  diocese." 

An  aged  bishop  sits  upon  the  throne  of  St. 
Mark,  named  Alexander.  He  and  two  of  his 
clergy,  the  Archdeacon  Athanasius  and  a  parish- 
priest  named  Arius,  are  conspicuous  figures  in 
the  history  before  us.  On  a  certain  Sunday  in 
the  year  I  have  mentioned,  Bishop  Alexander 
addressed  his  flock  on  that  highest  of  all 
mysteries,  the  doctrine  of  the  Unity  of  the  Most 
Holy  Trinity.  To  this  sermon  Arius  took  excep 
tion  on  the  quite  unjustifiable  ground  that  it 
tended  to  confuse  the  distinction  of  the  Three 
Persons  within  the  Unity  of  the  Godhead — in 
short,  that  it  savoured  of  the  deadly  heresy  of 
Sabellianism.  Arius  himself  was  a  man  devoid 

1  Titus  ii.  13.  2  i  Tim.  vi.  20. 
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of  natural  reverence  in  dealing  with  topics  so 
august  and  mysterious  as  that  under  discussion. 
He  exaggerated  the  powers  of  human  reason, 
overlooking  the  necessary  limits  imposed  upon 
its  exercise,  and  he  proceeded  to  throw  the  Divine 
mysteries  of  revelation  and  faith  into  the  coarse 
forms  of  human  logic  and  argument.     He  applied 
to  the  eternal  Sonship  of  the  Only -Begotten  Son 
of  God  the  same  limitations  which  attach   to 
human  sonship,  and  argued  thus :  "  If  the  Father 
begat  the    Son,  the    Son  had   a   beginning^  of 
existence:   therefore    once    He   did   not    exist ^ 
therefore  He  is  a  creature  and  not  truly  God." 
These  views  Arius  had  long  been  disseminating 
in  private,  now  he  openly  taught  and  defended 
them.     Yet  his   argument   when   carefully  ex 
amined  stood    self-condemned.     For  he   began 
with  the  assertion  of  the  Sonship,  which  implies 
community  of  nature  with  the  Father,  but  ended 
with  an  assertion  of  creatureship,  which  denies 
it.     For  obviously,  if  the  Son  be  a  creature  He 
cannot  share  the  nature  and  essence  of  GOD  the 
Father ;  while  if  He  does  partake  of  the  Father's 
essence,  that  is,  if  He  is  truly  Son,  He  is  nothing 
less  than  GOD. 

Thus  the  Arian  heresy  cut  directly  at  the 
root  of  all  our  hopes  of  salvation.  If  He^  who 
became  Man  was  not  GOD,  redemption  was 
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impossible,  for  a  mere  man  could  neither  save 
his  fellows  nor  reveal  God.  The  question  was 
no  mere  academic  one,  turning  upon  philo 
sophical  distinctions  or  metaphysical  argu 
ments.  It  was  vital  and  real,  and  pertinent  to 
the  whole  scheme  of  salvation. 

Arius  displayed  great  activity  and  ingenuity 
in  spreading  his  opinions  throughout  all  classes 
of  society,  and,  as  the  historian  Socrates  tells 
us1,  "from  a  little  spark  a  great  fire  was 
kindled."  So  keen  was  the  discussion,  so  far- 
spread  its  effects,  notwithstanding  the  excom 
munication  of  the  heresiarch,  that  after  several 
unavailing  attempts  on  the  part  of  the  bishop  and 
the  Emperor  Constantine  to  settle  the  matter,  the 
emperor  determined  to  call  a  council  of  bishops 
from  all  parts  of  the  world,  in  order  that  they 
might  witness  to  the  faith  which  they  held  in 
direct  succession  from  apostolic  sources,  and  also 
draw  up  a  creed  which  should  exclude  the  blas 
phemous  teaching  of  Arius. 

Accordingly  in  the  month  of  June  in  the  year 
A.D.  325,  there  assembled  at  the  city  of  Nicaea 
in  Bithynia,  318  bishops,  representatives  of  the 
whole  Christian  Church.  The  piety  of  after- 
years  saw  in  the  number  a  parallel  to  those  318 

1  Hist.  Ecd.  i.  6. 
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servants   of  Abraham   who   rescued   Lot   from 
Canaanitish  bondage.     The  prelates  met  at  first 
in  the  cathedral,  and   Arius  was  called  before 
them  and  examined,  when  he  boldly  reiterated 
his   blasphemous   tenets   to   the   horror   of  the 
Council.     In  the  discussions  which  followed  the 
most  conspicuous   champion  of  orthodoxy  was 
Athanasius,  the  archdeacon  (and  future  bishop) 
of  Alexandria.     A  few  days  later,  on  July  3,  the 
Council  was  transferred  to  the  palace,  and  the 
Emperor  Constantine  attended  in  person.    Arius 
was   again  heard  and    by  some  defended,  but 
with   manifold   inconsistencies.      He   was   con 
fronted  with  passage  after  passage  from  Scrip 
ture,  all  showing  the  coequality  of  the  Son  with 
the  Father  as  to  His  Godhead ;  and  when,  after 
much  shuffling  and  shifting  and  prevarication  on 
the  part  of  the  Arians,  it  became  evident  that  no 
words  of  Scripture  were  safe  from  their  unscru 
pulous  glosses,  a  formula  was  at  last  decided 
upon,  which  appeared  to  safeguard  in  the  most 
reliable  way  the  truth  of  our  Lord's  real  Deity 
which    Arius    impugned.      This    formula    was 
"  Homoousios,"  Coessential,  or,  as  it  stands  in 
our  version  of  the  Creed,  "  Of  One  Substance  with 
the  Father."    This  seemed  to  be  the  only  formula 
which  Arius  could  neither  accept  nor  explain 
away ;  and  as  defined  by  the  Council  it  asserted 
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the  absolute  unity  of  the  Divine  Essence  of  the 
First  and  Second  Persons  of  the  Trinity. 

The  Council's  next  step  was  to  issue  a  Creed 
embodying  this  formula.  This  was  done,  the 
bases  selected  being  (it  would  seem)  the  Creeds 
of  the  Mother  Church  of  Christendom,  Jerusalem, 
and  of  Caesarea  and  of  Antioch.  From  these 
a  Creed  was  framed,  into  which  several  new 
clauses  were  inserted,  which  proclaimed  in  an 
emphatic  manner  the  coeternal  and  coessential 
Divinity  of  our  Lord  and  Saviour. 

If  you  will  glance  at  your  Prayer-books  you 
will  see  how  much  fuller  is  the  Nicene  Creed 
than  the  Apostles'  in  clauses  referring  to  the 
Second  Person  of  the  Trinity  before  His  Incarna 
tion.  We  there  affirm,  not  only  the  unique 
Sonship  of  Jesus  Christ — the  Only-Begotten  Son  of 
God — but  also  His  Eternal  Generation  —Begotten 
of  His  Father  before  all  worlds 1 ;  and  then  we 
proceed  to  assert  His  derivation  from  the  Father, 
the  Eternal  Fount  of  Deity :  He  is  God  of  (or 
from)  God,  the  of  here  representing  the  Greek 
preposition  denoting  "  out  from "  as  from  a 
source.  He  is  Light  of  (out  from)  Light-,  He 

1  The  original  form  of  this  clause  is — "  Begotten  of  the 
Father,  Only-Begotten — that  is,  of  the  Essence  of  the  Father 
— God  from  God,"  &c.  Of  the  alteration  introduced  later 
I  shall  speak  presently. 
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is  Very  or  True  God  of  (out  from)  Very  God. 
We  then  affirm  His  essential  distinction  from  all 
created  beings  by  saying  that  He  is  Begotten, 
not  made,  Being  of  One  Substance  (or  Essence) 
with  the  Father-,  and  we  conclude  with  the 
assertion  that  by  (that  is,  through)  ffim  the  Son, 
as  the  Instrument  of  Creation,  all  things  were 
made. 

These  clauses,  we  can  now  see  clearly,  have 
a  reasonable  existence  in  the  Nicene  Creed :  we 
know  exactly  why  each  was  inserted.  If  Arius 
had  never  lived,  or  if  neither  he  nor  any  other 
had  fallen  into  those  particular  errors  of  faith, 
there  would  have  been  no  need  for  that  first 
Oecumenical  Council  to  meet  at  Nicaea,  and 
we  should  have  had  no  Creed  named  from  its 
place  of  meetiog  in  our  Prayer-book.  We  may 
remind  ourselves  that  St.  Paul  warned  the 
Corinthians  that  "  there  must  needs  be  heresies 
in  order  that  those  who  are  approved  may  be 
made  manifest  *  " ;  and  that  St.  Peter  foretold 
how  that  there  should  be  "  false  teachers  who 
privily  should  bring  in  damnable  heresies,  even 
denying  the  Lord  that  bought  them 2."  Nor  do 
I  think  that  the  inquiry  into  these  unorthodox 
tenets  is  without  value  to  us  in  this  present 
time,  for  the  old  heresies  are  not  dead.  We  have 

1  i  Cor.  xi.  19.  2  2  Pet.  ii.  i. 
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to  confront  the  same  wrestings  of  the  truth  now, 
only  under  different  names.  The  denial  of  the 
Divinity  of  our  Lord  is  no  unheard-of  thing  in 
this  age  of  ours ;  and  if,  by  recalling  to  our 
memory  the  noble  witness  to  the  early  faith 
borne  by  the  Nicene  Fathers,  we  can  in  any 
degree  animate  our  own  loyal  adherence  to  "  the 
faith  of  the  Gospel "  and  the  faith  of  our  fathers, 
that  time  is  not  ill-spent  which  leads  us  to  a  closer 
realization  of  the  early  struggles  of  the  faithful 
to  "guard  the  deposit/'  and  to  a  nearer  and 
more  accurate  knowledge  of  the  sense  in  which 
believers  in  those  ages  understood  the  exhorta 
tion  of  St.  Jude,  "  Contend  earnestly  for  the  faith 
once  for  all  delivered  to  the  saints." 

The  Creed  as  thus  adopted  by  the  Council 
ended  abruptly  with  the  clause  "  I  believe  in  the 
Holy  Ghost " ;  and  an  anathema  was  appended, 
worded  as  follows : 

"  But  as  for  those  who  say  Once  (the  Son)  was  not,  and 
that  before  He  was  Begotten  He  was  not,  and  that  He  was 
made  out  of  nothing,  or  who  affirm  that  He  is  of  a  different 
substance  or  essence  (from  the  Father),  or  that  the  Son  of 
God  is  created  or  mutable  or  changeable,  such  persons  the 
Catholic  and  Apostolic  Church  anathematizes." 

The  story  of  the  events  which  eventually 
succeeded  the  Council  were  long  to  tell.  Suffice 
it  to  say  that  the  Arian  party  gained  the  ear  of 
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the  Emperor  Constantius  and  the  influence  of  the 
court,  and  although  in  the  Council  itself  the  true 
faith  had  triumphed,  yet  the  upholders  of  it  sub 
sequently  underwent  many  years  of  persecution. 
The  life  of  Athanasius,  who  soon  after  the  Synod 
succeeded  to  the  see  of  Alexandria,  was  one  long 
series  of  bitter  trials  arising  from  the  unscrupu 
lous  attacks  of  his  enemies.  Five  times  was  he 
banished  from  his  see,  while  false  charges  of  the 
most  atrocious  character  were  constantly  being 
brought  against  him.  But  loyalty  to  his  Lord 
carried  him,  and  those  who  suffered  like  him, 
through  all ;  and  it  is  not  too  much  to  say  that 
it  is  to  Athanasius  and  men  similarly  animated 
by  the  grace  of  the  Holy  Spirit,  that  we  owe 
to-day  our  spiritual  heritage  in  the  faith  intact 
and  complete.  Is  there  any  one  bold  enough 
to  assert  that  the  history  of  these  heresies  is 
valueless,  or  of  no  importance  to  us  in  these 
days  ?  Then  such  a  statement  is  the  measure  of 
the  value  such  an  one  puts  upon  the  possession 
of  a  pure  and  unadulterated  faith. 

But  I  must  pass  on. 

I  said  that  the  original  Nicene  Creed  ended 
abruptly  with  the  clause,  "  I  believe  in  the  Holy 
Ghost."  Whence  (you  may  ask)  came  the  final 
part  of  the  Creed  as  we  now  recite  it,  and  when 
was  it  added  ? 
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To  answer  these  questions  it  is  necessary 
to  travel  some  years  onward  from  the  Nicene 
Council.  We  shall  then  find  that  parallel 
circumstances  to  those  which  compelled  the  in 
sertion  of  the  Nicene  clauses  respecting  the 
Second  Person  of  the  Trinity  also  compelled 
the  insertion  of  the  later  clauses  respecting  the 
Third  Person.  In  other  words,  as  the  heresy  of 
Arius  impugned  the  Godhead  of  the'  Son,  so  the 
heresy  of  Macedonius  impugned  the  Godhead  of 
the  Holy  Spirit. 

Macedonius  was  an  Arian  who  had  been  a 
rival  candidate  with  Paul  for  the  see  of  Con 
stantinople  in  A.  D.  336.  In  342  he  had  been 
irregularly  consecrated  by  the  Arian  faction,  and 
his  episcopate  was  distinguished  by  unscrupulous 
acts  of  persecution  and  violence  against  the 
Catholics.  Deposed  by  a  rival  section  of  the 
Arians  (Acacians)  in  A.  D.  360,  he  revenged  him 
self  by  becoming  the  leader  of  the  Semi- Arians, 
a  party  which  took  up  an  illogical  position 
midway  between  the  Arians  and  the  Catholics, 
and  developed  his  views  as  to  the  creatureship 
of  the  Holy  Spirit.  The  sect  was  known  as 
the  Pneumatomachi,  "  Impugners  of  the  Spirit." 
To  meet  this  heresy  the  last  clause  of  the 
Nicene  Creed  was  expanded;  and  some  years 
later,  in  A.D.  373,  we  find  in  a  work  written  by 
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Epiphanius1  a  creed  which  he  recites  as  Nicene, 
and  which  contains  the  final  clauses  practically  as 
we  now  have  them,  with  one  important  exception. 
Let  us  look  at  them  for  a  moment. 

"  I  believe  in  the  Holy  Ghost,  the  Lord  and 
Giver  of  Life":  that  is,  He  is  acknowledged  as 
the  One  Spirit  within  the  Godhead  who  is  Holy, 
Sovereign,  and  Life-giving.  His  Divinity  is  thus 
asserted,  for1  the  word  translated  LORD  identifies 
Him  with  the  JEHOVAH  of  the  Old  Testamenl. 
The  next  clause  asserts  His  Procession  from  the 
Father,  a  relation  as  unique  and  peculiar  to  the 
Spirit  as  the  Eternal  Generation  is  peculiar  to 
the  Son.  The  next  clause  affirms  His  coequality 
with  the  Father  and  the  Son  as  witnessed  to  by 
the  worship  of  the  Church.  And  finally  His 
present  work  in  the  Church  is  connected  with 
His  past  work  in  the  elder  dispensation :  He  is 
the  same  Spirit  who  of  old  inspired  the  pro 
phets. 

These  clauses,  then,  like  the  others,  have  a 
particular  significance,  and  were  inserted  for 
a  particular  purpose.  When  the  Divinity  of  the 
Son  was  attacked  the  Church  stood  forth  and 
bore  witness  to  her  unbroken  belief  by  the 
Nicene  Creed.  When  the  Divinity  of  the  Spirit 
was  assailed  the  Church  again  guarded  the 

1  Ancoratiis,  120,  121. 
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truth  by  adding  emphatic  barriers  in  the  same 
Creed. 

This  Epiphanian  recension  of  the  Nicene 
Creed  is  sometimes  termed  the  revised  Creed  of 
Jerusalem1.  In  addition  to  the  crucial  clauses 
referring  to  the  Son  and  the  Holy  Spirit,  it 
contains  several  amplifications  which  are  not 
found  in  the  Nicene  Symbol — such  as  "  Maker  of 
heaven  and  earth":  "  came  down  from  heaven  " : 
"was  incarnate  of  the  Holy  Ghost  and  the  Virgin 
Mary  " :  "  tuas  crucified  also  for  us  under  Pon 
tius  Pilate  " :  "  was  buried  " :  "  according  to  the 
Scriptures":  (l sitteth  on  the  right  hand  of  the 
Father  " :  "  shall  corne  again  with  glory  " — phrases 
which  reflect  the  common  tradition  of  the 
Apostles'  Creed  in  the  Jerusalem  Church.  It 
also  contains  one  notable  clause — "  whose  king 
dom  shall  have  no  end" — which  was  directed 
against  a  minor  deduction  from  the  main  posi 
tion  in  the  heresy  of  Marcellus.  The  whole 
Creed  as  we  now  have  it  (with  the  exception 
of  one  clause)  is  generally,  though  erroneously, 
ascribed  to  the  Council  of  Constantinople  held 
in  A.  D.  381  under  the  Emperor  Theodosius,  with 
the  express  purpose  of  condemning  the  Apolli- 
narian  and  Macedonian  heresies.  The  records 
of  the  Council  contain  no  mention  of  any  new 

1  Hort,  Two  Dissertations,  76,  141. 
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recension  or  alteration   of  the   one  authorized 
Symbol  of  Nicaea,  which  was,  indeed,  directly 
and  explicitly  confirmed  and  ratified  (Canon  i). 
Nor  is   it   easy   to   explain  how  the  tradition 
gained  currency  during  the  next  seventy  years 
that  the  revised  Creed  was  put  forth  by  the  one 
hundred  and  fifty  Constantinopolitan  Fathers; 
but   such   at   any  rate  was  the   belief  at  the 
Council  of  Chalcedon  in  A.D.  451,  and  the  Creed 
in  its  enlarged  form  comes  down  to  us  stamped 
with  the  oecumenical  authority  of  that  Synod  *. 
One  word   more.     In   the   sixth   century  an 
addition  was  made  in  the  West,  where  the  Creed 
was  used  in  a  Latin  translation,  which  had  far- 
reaching  and  disastrous  results.     To  the  clause 
referring  to  the  Procession  of  the  Spirit  from  the 
Father  were   added  the  words  "  and  from  the 
Son."     The  first  record  of  this  addition  is  in  the 
Latin  version  of  the  enlarged  Creed  recited  by 
Keccared,  king  of  the  Goths,  in  the  Council  of 
Toledo,  A.D.  589,  a  Synod  which  was  held  for 
the  express  purpose  of  emphasizing  the  national 

1  It  almost  seems  as  though  certain  of  the  Chalcedonian 
bishops  regarded  some  of  the  additions  to  the  Nicene  Creed 
as  practically  Nicene.  It  is  at  any  rate  strange  that,  when 
the  Council  had  before  it  the  simpler  and  original  text,  it 
should  have  adopted  in  its  "Definition"  as  the  original 
Nicene  Creed  a  recension  containing  four  extra  clauses. 
Comp.  the  present  writer's  Translation  of  the  Definitio.  p.  31. 
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renunciation  of  Arianism.  But  inasmuch  as  this 
momentous  insertion  passed  without  comment, 
we  must  suppose  that  this  doctrine  of  the 
"Double  Procession"  of  the  Holy  Spirit  had 
been  for  some  time  previously  current  in  the 
West.  Once  added  to  the  Creed  the  words 
gradually  won  acceptance  throughout  Western 
Christendom.  The  Eastern  Church,  however,  de 
precated  any  alteration  of  the  one  great  symbol, 
and  in  later  times  the  "  Filioque  "  clause  became 
one  of  the  main  grounds  of  the  rupture  between 
the  Oriental  and  Western  Churches  which  has 
lasted  to  this  day 1. 

Here  I  must  stop.  But  if  there  is  one  lesson 
more  than  another  that  the  study  of  the  history 
of  the  Nicene  Creed  forces  upon  us,  it  is  this : 
that  the  ever-watchful  Providence  of  God  never 
leaves  or  forsakes  His  Church.  In  critical  times, 
when  faith  is  wavering  and  the  Faith  assaulted, 
He  ever  raises  up  holy  men  of  dauntless  courage 
to  be  champions  of  His  truth  and  defenders  of 
His  revelation.  His  promise  of  the  Holy  Spirit 
who  should  guide  His  Church  into  all  truth 
has  never  yet  failed,  nor  will  it.  The  Church  is 
built  upon  a  rock,  and  the  gates  of  Hades  can 

1  The  Easterns  allow  that  the  Spirit  proceeds  from  the 
Father  through  the  Son,  so  that  the  difference  between  the 
Eastern  and  Western  teaching  on  this  point  is  verbal  rather 
than  real. 
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never  prevail  against  her.  Amid  the  manifold 
contradictions  and  inevitable  uncertainties  of 
human  speculations,  she  witnesses  to  the  one 
changeless  faith  in  One  God  existing  in  Three 
Persons,  Maker,  Kedeemer,  and  Sanctifier.  She 
alone  is  the  citadel  of  salvation,  and  in  her  Creed 
alone  is  to  be  found  rest  for  distracted  intellects 
and  peace  for  weary  hearts ;  for  she  is  like  the 
very  Ark  of  God,  which  alone  rides  in  safety  on 
the  wild  waters  of  the  restless  flood. 


IV. 


There  is  none  other  Name  under  heaven  given  among 
men  whereby  we  must  be  saved. — ACTS  iv.  12. 

I  have  kept  the  Faith.— 2  TIM.  iv.  8. 

THERE  remains  for  us  to  consider  that  "  Con 
fession  of  our  Christian  Faith  commonly  called 
the  Creed  of  Saint  Athanasius,"  which,  on  thirteen 
occasions,  takes  the  place  of  the  Apostles'  Creed 
at  Morning  Prayer. 

Now  there  is  one  great  difference  between  the 
Athanasian  and  the  other  two  Creeds  which 
strikes  one  at  once :  it  does  not,  like  the  others, 
commence  with  the  words  I  BELIEVE  ;  there  is  no 
personal  confession  of  individual  faith.  And 
indeed,  strictly  speaking  this  formulary  is  not 
a  Creed  at  all ;  it  is  rather  an  exposition  in  the 
form  of  a  hymn  of  the  two  great  doctrines  of 
the  Holy  Trinity  and  of  the  Incarnation.  It 
never  has  been,  nor  could  it  be,  from  its  very 
nature,  used  as  a  baptismal  creed,  nor  is  it 
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a  confession  of  faith  such  as  could  be  demanded 
from  heathen  coming  over  to  Christianity,  or 
from  converts  renouncing  heresy.  It  has  solely 
to  do  with  well-instructed  Christians  who  are 
already  within  the  fold  of  the  Church.  It  is,  in 
fact,  for  people  like  ourselves  who,  holding  the 
faith  of  our  Lord  Jesus  Christ,  ought  to  know 
what  that  faith  means  and  what  it  does  not 
mean.  It  is  a  great  doctrinal  statement  in  some 
what  technical  language  of  certain  points  of 
belief,  emphasizing  exactly  what  we  may  say 
and  what  we  may  not  say  in  regard  to  the 
ineffable  mysteries  of  revealed  religion.  And  all 
that  cautious  marshalling  of  sentences  and 
balancing  of  doctrinal  antitheses,  which  appears 
at  first  sight  so  intricate  and  redundant,  was 
rendered  absolutely  necessary  by  the  perverse 
constructions  and  what  Hooker  calls  the  "sinister 
interpretations x "  put  by  different  heresies  upon 
the  two  chief  doctrines  of  the  Church.  The 
object  of  the  formulary  is  therefore  not  to 
attempt  to  explain  matters  which  are  beyond 
our  understanding,  but  to  show  that  certain 
truths,  such  as  those  of  the  Holy  Trinity  and  of 
the  Incarnation,  if  they  are  rightly  held,  involve 
certain  necessary  modes  of  thought  about  them, 
and  certain  necessary  modes  of  expression  in 

1  Eccl.  Pol  v.  42.  6. 
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human  language,  else  otherwise  inconsistency 
and  contradiction  result  and  the  proportion  and 
harmony  of  the  faith  are  ruined.  In  other 
words,  this  Creed  is  concerned  with  the  intel 
lectual  side  of  our  faith ;  it  shows  how  the 
Christian  religion  is  to  be  grasped  rationally, 
when  it  has  already  been  accepted  in  the  heart's 
belief. 

With  this  preface  we  may  now  enter  on  the 
question  of  the  date  and  authorship  of  the 
Creed.  And  first  with  regard  to  its  title.  It 
is  called  the  "  Creed  of  Saint  Athanasius "  not 
because  Athanasius  wrote  it,  but  because  it 
expresses  the  teaching  of  that  great  doctor. 
Just  as  the  Apostles'  Creed  represents  the 
teaching  of  the  Apostles,  so  this  exposition  of 
the  faith  lays  especial  stress  upon  the  points 
which  were  prominent  in  Athanasius'  teaching — 
the  mystery  of  the  Trinity,  and  the  reality  of  the 
Incarnation  of  the  Eternal  Son 1. 

Modern  critical  investigation  has  shown  that 
the  Creed  as  we  now  have  it  is  a  combination 
of  two  distinct  documents  set  into  a  framework. 

1  Eeally,  the  Nicene  Creed,  even  more  than  the  one  we 
are  now  considering,  deserves  to  be  called  "  Athanasian,"  as 
we  saw  in  the  last  Address,  since  its  formulation  and  accept 
ance  at  Nicoea  were  chiefly  due  to  his  unflinching  champion 
ship  of  the  truth  of  our  Lord's  Godhead. 
D 
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It  seems  at  first  to  have  consisted  only  of  the 
section  which  deals  with  the  doctrine  of  the 
Trinity  in  Unity;  for  it  is  from  this  section 
that  the  earlier  citations  of  the  Creed  are  taken, 
and  to  this  portion  the  usual  title  given  to 
it  best  corresponds — "The  Faith  of  the  Holy 
Trinity"  or  "The  Catholic  Faith  of  the  Holy 
Trinity1."  The  latter  portion  dealing  with  the 
Incarnation  is,  however,  of  equal  antiquity  with 
the  former,  though  not  combined  with  it  into 
one  document  until  the  beginning  of  the  ninth 
century.  Taking  this  second  half  of  the  Creed 
first,  its  date  may  be  fixed  approximately  from 
internal  evidence 2.  The  description  of  the  union 
of  the  two  natures,  Divine  and  human,  in  the  One 
Divine  Person  of  the  Lord  lacks  certain  technical 
touches  which  would  hardly  have  been  omitted 
had  it  been  written  after  the  Council  of  Ephesus 
A.D.  431,  and  Chalcedon  A.D.  451.  While  the 
tenets  of  Arius  and  of  Apollinaris3  are  clearly 

1  Lumby,  pp.  210  foil. 

2  The  transcript  of  the  Treves  MS.  embodying  this  ' '  Sermo  " 
will  be  found  in   Swainson,   On  the  Formation  oj  the  Athan. 
Creed,  pp.  31  foil. 

3  Apollinaris  denied  that  our  Lord  possessed  a  human  soul 
and  mind ;    its  place,    he  contended,  was  supplied  by  the 
Divine  Logos.     He  regarded  the  Catholics  as  making  two 
Christs,  because  they  insisted  on  His  human  mind  as  well 
as  His  Divine  Spirit.       Some  of  Apollinaris'  followers  went 
further,   and  denied  that  our  Lord's  body  was  of  human 
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condemned  in  the  explicit  assertion  of  the  eternal 
generation  and  of  the  perfect  manhood,  there  is 
no  distinct  allusion  to  any  specifically  Nestorian 
or  Eutychian  error.  The  absence,  too,  of  the 
Catholic  text- word  THEOTOKOS  as  a  title  of  the 
Virgin  Mary  is  very  difficult  to  explain  in  an 
exposition  of  faith  which  is  dated  later  than 
A.D.  431.  We  may  fairly  conclude  then  that 
the  latter  section  of  the  Creed  was  composed 
prior  to  that  date ;  and  the  coincidences  of 
language  between  it  and  the  "  Commonitory  "  of 
Vincent  written  A.D.  434  are  thus  to  be  ex 
plained.  It  is  clear  from  the  original  form  in 
which  this  document  occurs  that  it  was  not 
meant  to  be  used  as  a  Creed,  but  as  a  comment 
on  the  particular  truths  in  the  Creed  with  which 
it  deals.  It  was  a  "Sermo,"  an  exposition  or 
discourse  such  as  would  be  suitable  for  delivery 
to  the  catechumens  at  the  "  Traditio  Symboli  V 
The  Western  character  of  the  writing  is  unmis 
takable  :  the  language  and  thought  are  alike 
Latin,  not  Greek. 

Passing  now   to   the   earlier   portion   of  the 

origin.  Both  these  errors  are  expressly  refuted  : — "Perfect 
God,  and  perfect  Man,  of  a  reasonable  soul  and  human  flesh 
subsisting."  "Yet  He  is  not  two,  but  one  Christ."  "  Man, 
of  the  Substance  of  His  mother."  "Not  by  conversion  of 
the  Godhead  into  flesh." 
1  See  above,  p.  18. 

D  2 
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Creed,  we  cannot  fail  to  note  that  it  deals  ex 
clusively  with  the  doctrine  of  the  Holy  Trinity, 
and  represents  the  spirit  of  the  Church's  belief 
in  the  West  as  it  was  moulded  by  the  great 
doctor  of  Hippo,  St.  Augustine.  It  is  in  fact 
St.  Augustine's  voice  that  we  are  listening  to,  in 
the  turns  of  expression  and  forms  of  phrase,  and 
it  contains  several  sentences  which  verbally 
agree  with  passages  in  St.  Augustine's  work 
on  the  Trinity,  written  A.D.  415.  Its  Western 
character  is  attested  by  its  assertion  of  the 
Double  Procession  of  the  Holy  Spirit.  Of  its 
date  we  can  only  affirm  with  certainty  that  it 
was  posterior  to  the  year  in  which  the  treatise 
above  mentioned  was  written. 

The  whole  Athanasian  Creed  as  we  now  have 
it,  is  a  compilation  of  the  early  part  of  the 
ninth  century ;  as  such  it  cannot  be  ascribed  to 
any  one  author,  nor  is  the  name  of  the  compiler 
known.  As  a  definition  of  the  faith  it  stands  on 
quite  different  ground  to  the  Apostles'  or  Nicene 
Creeds.  It  belongs  to  a  later  growth  of  thought 
than  the  former,  and  it  lacks  the  synodical 
sanction  of  the  latter.  It  has  never  been  made 
a  baptismal  formula,  and  therefore  it  is  not 
properly  termed  a  "Symbol"  or  watchword. 
Its  authority,  at  least  for  us  who  form  part  of 
the  great  Western  branch  of  Christendom,  is 
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derived  from  the  fact  that  it  has  been  received 
by  the  faithful  as  a  true  statement  and  exposition 
of  our  belief  which  is  most  valuable  and  useful 
in  barring  out  heretical  and  unwarranted  specu 
lations  on  great  mysteries.     It  seems  to   have 
gained  general  acceptance  first  in  the  Church  of 
Gaul,  and  from  thence  came  gradually  to  be  used 
in  the  Church  services  in  other  countries.  In  Eng 
land  it  was  ordered  to  be  sung  in  the  daily  office 
of  Prime  in  the  Sarum,  York,  and  Aberdeen  Uses. 
After  the  revision  of  the  service-books  in  1549  its 
use  was  limited  to  the  six  great  festivals  of  Christ 
mas,  Epiphany,  Easter,  Ascension,  Pentecost,  and 
Trinity.   Three  years  later  (1552),  in  Edward  VI's 
Second  Prayer-book,  other  festivals  were  added 
up  to  the  number  of  thirteen,  thus  causing  it  to 
be  recited  once  a  month,  and  on  Trinity  Sunday. 
This  increased  use  was  probably  ordered  in  view 
of  the  spread  of  the  Anabaptist  tsnets  in  England, 
which  were  deeply  tinged  with  Arian  and  Apol- 
linarian   errors.     In   all  these  cases  the   Atha- 
nasian  Creed  was  followed  by  the  recitation  of 
the  Apostles'  Creed;   and  it  was  not  until  the 
last  revision  of  the  Prayer-book  in  1662  that  it 
was    unfortunately   substituted    for    it   by   the 
rubrical   direction.     I  say  "unfortunately,"  be 
cause  the  composition  is  not  really  a  Creed  so 
much  as  a  dogmatic  psalm,  like  the  ':  Te  Deum," 
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its  hymnal  character  being  sufficiently  shown  by 
its  rhythmical  form  and  by  the  "  Gloria  Patri " 
placed  at  the  end  of  it. 

It  is  often  supposed  that,  because  the  Atha- 
nasian  Creed  is  so  much  longer  than  the  other 
two,  it  must  necessarily  add  something  to  the 
substance  of  the  faith  and  require  us  to  believe 
more  than  is  demanded  either  by  the  Apostles' 
Creed  or  the  Nicene.  But  this  is  not  the  case 1. 
The  object  of  the  Creed  is  to  check  an  irreve 
rent  curiosity  and  to  lay  down  lines  which  must 
not  be  passed  in  speaking  or  thinking  of  revealed 
mysteries,  because  they  guard  the  truth  of  what 
we  mean  when  we  say,  "I  believe  in  God  the 
Father,  and  in  His  Son  who  became  Incarnate, 
and  in  the  Holy  Spirit."  There  is  not  a  word 
in  the  Athanasian  Creed  which  goes  beyond  the 
apparently  simple  yet  inferentially  pregnant  and 
profoundly  ineffable  statements  of  the  Apostles' 
Creed. 

No  doubt  the  academic  form  of  its  proposi 
tions,  the  scholastic  cast  of  some  of  the  verses, 
renders  the  Creed  distasteful  to  some  minds 
which  are  impatient  of  anything  of  the  kind  in 
matters  touching  religion,  yet  it  has  been  found 
that  this  very  characteristic  has  been  of  great 
practical  value  in  certain  parts  of  the  mission- 

1  See  Mozley,  Lectures  and  other  TJieol.  Papers,  p.  188. 
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field.  Thus  "Bishop  Claughton  found  it  useful 
among  the  natives  of  Ceylon,  Bishop  Macdougall 
among  his  Chinese  converts  in  Borneo,  and 
Bishop  Selwyn  among  the  Maoris  of  New  Zea 
land.  The  late  Bishop  Cotton,  too,  having  gone 
to  India  with  some  prejudices  against  the  use  of 
the  Athanasian  Creed,  found  it  so  valuable  as 
an  antidote  against  the  various  forms  of  Oriental 
theosophy  that  he  became  one  of  the  most 
earnest  advocates  for  its  use  in  congregational 
worship 1." 

Indeed  the  special  merits  of  this  Creed  have 
been  frequently  recognized  by  missionary  bishops 
whose  work  has  lain  amongst  people  to  whom 
its  form  and  language  appealed  with  a  peculiar 
potency.  And  for  ourselves,  Catholic  Church- 
people  of  to-day,  its  recitation  acts  as  a  reminder 
that  there  is  such  a  thing  as  the  responsibility 
of  intellect  in  matters  of  faith.  It  teaches  us 
that  when  we  are  privileged  to  know  the  truth, 
the  responsibility  of  keeping  it  is  attached  to 
the  knowledge.  When  once  we  have  been 
taught  the  Christian  Creed  we  are  no  longer 
irresponsible  for  our  faith  and  belief.  God 
expects  more  from  us  than  He  does  from  the 
heathen  who  have  not  known  Him.  The  servant 
who  knew  his  lord's  will  and  did  it  not  will  be 

1  Maccoll,  Damnatory  Clauses  of  Athan.  Creed,  p.  25. 
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beaten  with  many  stripes.  This  Athanasian 
Creed,  remember,  makes  no  statement  about 
those  who  have  not  been  brought  up  as  Chris 
tians.  The  Church  never  pronounces  judgement 
on  those  outside  her  pale:  she  only  judges  her 
own  members.  And  it  is  to  them  that  this 
Creed  belongs  and  refers.  The  Catholic  faith 
demands  belief  in  our  Lord  Jesus  Christ  as  our 
Incarnate  Saviour,  and,  since  in  His  NAME  alone 
is  there  salvation,  we  may  unhesitatingly  affirm 
that  whosoever  wills  or  desires  to  be  in  a  state 
of  salvation  must  first  of  all  hold  that  faith;  and 
further  still,  he  must,  like  St.  Paul,  have  "kept1" 
it  inviolable,  and  he  must  have  lived  a  life 
consistent  with  it.  For  the  Christian  faith 
demands  Christian  practice;  and  the  faith  may 
be  both  kept  and  denied  in  deeds  as  well  as  in 
words.  The  proof  of  a  man's  real  desire  to  be 
spiritually  healthy  will  be  seen  in  his  endeavour 
to  keep  his  faith  in  Christ  whole  and  undefiled,  in 
integrity  and  purity.  These  are  facts  and  truths 
which  no  one  attempts  to  gainsay,  and  therefore 
the  solemn  recitation  of  them  in  an  exposition  of 
the  faith  serves  as  "  a  charitable  warning  against 
the  wilful  resignation  of  known  truth2"  and 
against  a  careless  defilement  of  our  conscience  by 

1  2  Tim.  iv.  7  ;  cp.  i  Tim.  v.  8. 

2  Dr.  Cazenove  in  D.  C.  B,  iv.  528. 
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a  bad  life.  And  this  is  exactly  what  the  mis 
called  "Damnatory  clauses"  in  the  Athanasian 
Creed  amount  to.  They  apply  to  those  who 
have  known  the  truth  and  have  willingly  pre 
ferred  the  bondage  of  error,  to  those  who  have 
been  taught  of  God  and  yet  have  willingly  per 
severed  in  sin  ;  and  they  apply  to  no  one  else. 

The  Athanasian  Creed  above  all  else  re 
minds  us  of  the  moral  demands  which  the 
Catholic  faith  makes  upon  us.  It  teaches  us 
that  we  must  approach  the  "  holy  ground "  of 
revealed  religion  with  awe  and  veneration, 
"  putting  off  the  shoes  "  of  indifference  in  belief 
or  practice.  It  affirms  that  the  Catholic  faith  is 
the  WORSHIP  of  the  Triune  God,  not  speculations 
or  assertions  or  intellectual  apprehensions  with 
respect  to  His  Personality.  God  looks  at  the 
heart,  at  the  right  disposition  of  the  will,  at  the 
loyal  loving  wish  to  honour  Him  as  He  has 
revealed  Himself  to  us.  The  essence  of  a  right 
faith  consists  in  a  willing  mind.  "  If  any  man 
hath  the  will  to  do  His  will,  he  shall  know  of 
the  doctrine,  whether  it  be  of  God 1."  But  if  we 
do  believe  in  God  as  He  has  manifested  Himself 
to  us  in  the  face  of  Jesus  Christ,  and  begin  to 
exercise  our  thoughts  upon  this  revelation,  we 
are  at  once  plunged  into  dogmatic  statements  on 

1  John  vii.  17. 
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the  subject,  and  the  only  dogmatic  statements  on 
the  subject  which  may  be  made  with  loyalty  to 
the  truth  are  those  of  the  Creed. 

Permit  me  to  recapitulate  shortly  what  I  have 
endeavoured  to  put  before  you  in  these  Ad 
dresses. 

In  the  Apostles'  Creed  we  confess  our  faith  in 
words  which  represent  the  belief  of  Christendom 
from  apostolic  times  and  which  therefore  bind 
us  to  the  past  with  the  indissoluble  links  of 
unity  of  faith.  Hope  and  enthusiasm  necessarily 
spring  from  realizing  such  a  fact  as  this. 

In  the  Nicene  Creed  we  take  our  stand  along 
with  the  brave  defenders  of  the  faith,  and  we 
witness  alike  to  the  unbroken  continuity  of  the 
Church's  belief  and  to  a  faith  victorious  against 
the  insidious  or  overt  attacks  of  terrible  heresies. 
'Courage  and  thankfulness  must  inevitably  fill 
our  hearts  when  we  meditate  upon  such  a  rich 
blessing  as  this. 

And  in  the  Athanasian  Creed  we  recite  a 
careful  restatement,  from  the  intellectual  side, 
of  the  truths  embodied  in  the  other  two,  com 
bined  with  much  needed  warnings  of  the  grave 
responsibilities  which  our  high  privileges  carry 
with  them.  Humility  in  the  presence  of  the 
ineffable  mysteries  of  God,,  and  determination  to 
hold  our  faith  firm  unto  the  end,  should  be  our 
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prominent  feelings  when  pondering    upon  this 
great  doctrinal  hynin. 

May  God  grant  to  us  all  grace  to  enter  more 
and  more  fully  with  advancing  days  into  the 
meaning  and  significance  of  our  most  holy  faith, 
through  Jesus  Christ  our  Lord. 


HORACE   HART,    PRINTER   TO   THE    UNIVERSITY 
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